《Dummelow’s Commentary on the Bible – Mark》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Life of St. Mark. Mark, i.e. Marcus, a common Roman praenomen, was the name by which the evangelist was usually known in Gentile and Christian circles. His original Jewish name was John (Acts 12:12). As St. Mark was the cousin of St. Barnabas, it is plausibly suggested that, like him, he was a Levite, settled in Cyprus (Colossians 4:10). An ancient tradition states that 'he ministered in the priesthood in Israel, being according to the flesh a Levite'; and that 'after his conversion, he amputated his finger that he might be rejected from the priesthood.' Certainly in early times he bore the title of Koldbodactylus, i.e. 'maimed in the finger,' but it is possible that the loss of his finger was due to accident or congenital malformation.

According to an unnamed ancient presbyter who lived in the apostolic age, St. Mark was not a follower of Jesus, but a convert of St. Peter. The presbyter's account is confirmed by certain indications in the NT. It is clear from the Acts that the mother of St. Mark, whose name was Mary, was living in Jerusalem not long after the crucifixion (Mark 12:12), She was a woman of some wealth, occupying her own house, and employing several servants or slaves. St. Peter probably lodged with her (Mark 12:12); at any rate, her house was used as a church, and formed an important Christian centre. St. Peter, being thus an inmate of the same house with St. Mark, was enabled to convert him, and afterwards spoke of him as 'Mark my son,' i.e. my convert (1 Peter 5:13): cp. 1 Corinthians 4:15.

At the time of the crucifixion St. Mark, though not a convert, was probably already an enquirer. In Mark 14:51 mention is made of a certain young man who was so much interested in the fate of Jesus, that when the arrest took place, he hastily rose at midnight and followed the procession. This picturesque but unimportant incident is recorded by no other evangelist, and since the name is suppressed, it is at least probable that the young man was St. Mark himself. If this is correct, it would appear that St. Mark, though not technically a 'hearer' of Jesus, was at least a witness of some of the events of Holy Week.

It is probable that St. Mark, as a convert of St. Peter, sympathised more with the Jewish party led by that Apostle than with the Gentile party of St. Paul. This probably gives the true explanation of the distressing incident related in Acts 13:13. Barnabas and Paul had brought Mark from Jerusalem to Antioch (Acts 12:25), and had chosen him to act as their 'minister' (i.e. ministerial assistant for such work as catechising and baptising converts, which was not ordinarily done by the Apostles in person, 1 Corinthians 1:14-17) on their first missionary journey (Acts 13:5). But after passing through Cyprus, Mark left them and returned to Jerusalem (Acts 13:13). The causes of this action were partly personal. St. Mark, it seems probable, resented the growing ascendency of St. Paul over his cousin St. Barnabas, but most of all he disliked St. Paul's treatment of uncircumcised Gentiles as the equals of circumcised Jews. He therefore preferred to return to the thoroughly Hebrew Church of Jerusalem. The breach was not healed even by the Council of Jerusalem, which occurred some three or four years later. Soon after that event, when Barnabas proposed to Paul to take Mark on another missionary journey, St. Paul refused, and a warm dispute parted the two friends, St. Mark accompanying St. Barnabas to Cyprus (Acts 15:37). Ultimately, however, the breach between St. Mark and St. Paul was healed. St. Paul, writing from his prison in Rome (61 a.d.), speaks of him in affectionate terms as a companion and fellow-labourer (Philemon 1:24; Colossians 4:10). A few years later, writing shortly before his death (66 a.d.), he speaks of him as 'profitable to me for the ministry,' or, rather, 'profitable to me for ministering,' and bids Timothy bring him with him (2 Timothy 4:11).

But it is as the companion of St. Peter that St. Mark is best known to ecclesiastical tradition. According to the apostolic presbyter before referred to, St. Mark became the 'interpreter' of St. Peter, probably after the release of St. Paul from his first imprisonment. St. Peter, in all probability, was not a very good Greek or Latin scholar. Preaching in Aramaic, he required the services of an interpreter to translate his sermons clause by clause into Greek or Latin, as the case might be, and also to conduct his correspondence. The relation of St. Mark to St. Peter as his 'interpreter' is confirmed by 1 Peter, written from Rome, where St. Peter says, 'The church that is at Babylon (i.e. Rome), elected together with you, saluteth you; and so doth Marcus my son' (1 Peter 5:13).

After the martyrdom of St. Peter (cirMark 67 a.d.) little is known of the life of St. Mark. Tradition makes him the founder and first bishop of the important Church of Alexandria. He is not spoken of as a martyr by any writer earlier than the 5th cent. He is commemorated by the Church on April 25th.

2. Authorship of St. Mark's Gospel. The direct authorship of the second Gospel by St. Mark has never been disputed in the Church, and even modern negative criticism is disposed to regard him as the author of at least the nucleus of the present Gospel. In ancient times it was sometimes alluded to as the 'memoirs of Peter,' or 'Peter's Gospel,' it being the common opinion that St. Mark did no more than reproduce the substance of St. Peter's preaching. The most ancient witness, the apostolic presbyter whose sayings are recorded by Papias about 130 a.d., gives the following important testimony: 'Mark having become (or, having been) Peter's interpreter, wrote all that he remembered (or all that Peter related); though he did not [record] in order that which was said or done by Christ. For he neither heard the Lord nor followed Him; but subsequently, as I said, [attached himself] to Peter, who used to frame his teaching to meet the [immediate] wants [of his hearers]; and not as making a connected narrative of the Lord's discourses. So Mark committed no error, as he wrote down some particulars just as he recalled them to mind. For he took heed to one thing—to omit none of the facts that he heard, and to state nothing falsely in [his narrative of] them.' From this it appears that the presbyter, while satisfied with St. Mark's general care and accuracy, was for some reason or other dissatisfied with his 'order,' preferring probably either that of St. Luke, who was specially careful to write 'in order,' or that of St. John, who gives a distinct chronology. The presbyter's statement that St. Mark's Gospel depends on St. Peter is confirmed by internal evidence. It records three events—the raising of Jairus' daughter, the Transfiguration, and the Agony—at which only Peter, James, and John were present. James was soon martyred (Acts 12:2). John wrote an independent Gospel. Peter alone remains as St. Mark's authority for these events.

3. Its Literary History. St. Mark's Gospel, having been used by St. Matthew and St. Luke, must be earlier than either. Its exact date depends upon the date assigned to the latter Gospel. If St. Luke's Gospel was written, as many suppose, during St. Paul's imprisonment in Rome about 61 a.d., St. Mark's Gospel must be dated about 60 a.d., or earlier. But the date of the third Gospel is quite uncertain, hence many authorities date St. Mark as late as 66-70 a.d., relying mainly on Mark 13:14, on which see the notes. Ancient testimony is divided as to whether the Gospel was written before or after St. Peter's martyrdom (64 or 67 a.d.). The oldest witness, Irenasus (177 a.d.), says, 'After the decease of [Peter and Paul] Mark, the disciple and interpreter of Peter, himself also delivered to us in writing the substance of Peter's preaching.' But a witness nearly as ancient, Clement of Alexandria, says, 'When Peter had preached the Word publicly in Rome, and by the Spirit had declared the gospel, his hearers, who were numerous, exhorted Mark, as one who had followed him a long time, and remembered what was said, to write down his words. Accordingly Mark composed the Gospel and circulated it among those who asked him to write it. When Peter heard of it he neither hindered nor encouraged the work.' That the Gospel was published at Rome is attested by nearly all the ancient authorities, and is the general verdict of modern criticism. The only passage which seems to suggest a Palestinian origin is Mark 13:14. In this v. the evangelist shows his special affection and solicitude for the Churches of Jerusalem by inserting a special warning to them to watch for the sign of the desecration of the Temple, and immediately upon its occurrence to flee to a place of safety. But it does not follow that the evangelist, at the time of writing, was actually in Palestine. In distant Rome his thoughts would often turn to his old home at Jerusalem and his relations and friends in the neighbourhood, and nothing is more natural than that he should insert such an affectionate warning as this verse contains.

For the history of the Gospel after publication, the probable loss of its original ending, and the authorship of the present appendix, see on Mark 16:9-20.

St. Mark certainly wrote in Greek. The recent attempts to prove an Aramaic original have failed to carry conviction.

4. Contents and Character of the Gospel. The second Gospel is addressed to Gentile Christians, primarily those of Rome. This is shown by its careful explanations of Jewish customs, localities, etc., washings (Mark 7:3), Passover (Mark 14:12), Preparation (Mark 15:42); and especially of Aramaic words, 'Boanerges' (Mark 3:17), 'Talitha cumi' (Mark 5:41), 'Corban' (Mark 7:11), 'Ephphatha' (Mark 7:34), 'Bartimæus' (Mark 10:46), 'Abba' (Mark 14:36), 'Eloi,' etc. (Mark 15:34): also by its numerous Latinisms, 'denarius' (Mark 6:37), 'census' (Mark 12:14), 'centurio' (Mark 15:39), 'quadrans' (Mark 12:42), 'legio' (Mark 5:9), 'sextarius (Mark 7:4), 'speculator' (Mark 6:27), 'satis facere' (Mark 15:12). Significant also in this connexion is the fact that it contains no direct mention of 'the Law,' and hardly a single quotation from the OT., except in reports of our Lord's speeches. The Gospel has little, if any, theological or party tendency. It contains few of our Lord's numerous discourses, probably because extensive collections of them already existed. Of the numerous parables it records only four: the Sower (Mark 4:3), the Seed growing secretly (Mark 4:26), the Mustard Seed (Mark 4:30), and the Wicked Husbandmen (Mark 12:1); of the great discourses only one, the prophecy of the fall of Jerusalem (Mark 13:5). Its aim is to present a graphic picture of the events of the ministry as St. Peter knew them, from the baptism to the resurrection. It deals almost entirely with the objective facts, especially the miracles of healing, which it describes with great fulness.

As compared with the parallel narratives of St. Matthew and St. Luke, St. Mark's narrative is characterised by a vividness, fulness, and wealth of detail, which seem due to the testimony of an actual eye-witness. He notices our Lord's looks and emotions, His compassion (Mark 1:41); His anger (Mark 3:5); His turning about in the throng (Mark 5:30); His sighing and looking up to heaven (Mark 7:34); His leading the blind man, spitting, and putting His hands on his eyes (Mark 8:23). His sitting down and calling the Twelve (Mark 9:35); His putting His hands on little children (Mark 10:16); His love of the young ruler (Mark 10:21). He mentions graphic details neglected by the other evangelists: the two thousand swine (Mark 5:13); the sitting down in ranks by hundreds and by fifties (Mark 6:40); the crucifixion at 'the third hour' (Mark 15:25); the sitting in the sea (Mark 4:1); the sleeping on a pillow (Mark 4:38); the sitting over against the treasury (Mark 12:41). His accounts of the healing of demoniacs are particularly full. He evidently regarded these miracles as a special proof of Christ's Messianic dignity.

5. Matter Peculiar to this Gospel. The second Gospel contains only about 30 vv. peculiar to itself. These include the parable of the seed growing secretly (Mark 4:26), the healing of the blind man at Bethsaida (Mark 8:22), and the story of the young man who fled from his pursuers (Mark 14:51).

6. Analysis of the Gospel
1. The Forerunner of Jesus (Mark 1:1-8). 

2. The baptism and temptation (Mark 1:9-13). 

3. The ministry in and near Capernaum (Mark 1:14 to Mark 4:34). 

4. The ministry on both sides of the Sea of Galilee (Mark 4:35 to Mark 7:23). 

5. In the neighbourhood of Tyre and Sidon (Mark 7:24-30). 

6. On the eastern side of the lake (Mark 7:31 to Mark 8:21). 

7. At Bethsaida (Mark 8:22-26). 

8. Journey to Caesarea Philippi (Mark 8:27 to Mark 9:29). 

9. The last journey to Jerusalem (Mark 9:30 to Mark 10:52). 

10. Holy Week (Mark 11:1 to Mark 15:47). 

11. The Resurrection (Mark 16). 

7. Relation to the other Synoptic Gospels.
Since St. Mark contains hardly any matter not also contained in St. Matthew and St. Luke, he has until recent times been comparatively neglected. By the ancients he was regarded as an abbreviator of St. Matthew, and a few modern authorities have held the same view. But at present the superior originality of St. Mark is conceded on all hands, and it is generally admitted that the first and third evangelists derived from him all those incidents which they record in common with him.

Some critics have argued from the admitted 'priority' of St. Mark, that he alone is trustworthy, but this is a precarious inference. There is not the least evidence that the 'logia,' or collections of discourses used by St. Matthew and St. Luke are either less trustworthy or less ancient than the Second Gospel. For further information on this subject the reader is referred to art. 'The Synoptic Problem.'

8. St Mark and the Miraculous Birth of Jesus. It is sometimes argued that, because St. Mark did not mention our Lord's birth of a virgin, he disbelieved it. But his silence is sufficiently explained by his design of recording only those facts about our Lord's life, of which St. Peter had personal experience. St. Peter's knowledge of Jesus began at His baptism, so that St. Mark naturally began his narrative at this point. Some think that St. Mark wrote before the miracle of our Lord's conception was generally known; others that he shows his knowledge of it in Mark 6:3.

9. The last Twelve Verses: see on Mark 16:9-20.

(The commentary on St. Mark in a work of this kind is necessarily a skeleton, because nearly the whole subject-matter has already been dealt with in the commentary on St. Matthew. By referring, as directed, to the parallel passages in St. Matthew [and occasionally in St. Luke], the student will be able to supply whatever is deficient in the commentary on St. Mark.)

01 Chapter 1 

Verses 1-45

Baptism of Jesus. Beginning of the Ministry
1-8. Appearance of John the Baptist (Matthew 3:1; Luke 3:1). See on Mt and Lk. St. Mark's Gospel, being based on the reminiscences of Peter, begins with the public ministry of Jesus, or, rather, with His connexion with the Baptist, through which Peter and other apostles first became acquainted with Him. It, therefore, omits the birth narratives, although it is possible that St. Mark was acquainted with them (see on Mark 6:3).

1. The beginning] It is clear that at first the elementary preaching of the gospel by the apostles began with the baptism of Jesus by John, and that it was only subsequently, and to the initiated alone, that the secret of our Lord's miraculous birth was disclosed. The reasons for this prudential reserve during the Virgin's lifetime are obvious. The Son of God] These words are omitted by Westcott and Hort, practically on the authority of a single MS. They are rightly retained by the RV, and by Swete. 

2. In the prophets] RV 'in Isaiah the prophet.' The quotation, however, is not entirely taken from Isaiah, but partly from Malachi 3:1 and partly from Isaiah 40:3. The quotation from Malachi does not occur in the parallels. Before thy face] In the Heb. 'before my face.' This was clearly a Christian adaptation of the passage: see on Matthew 11:10.

9-11. Baptism of Jesus (Matthew 3:13; Luke 3:21). See on Mt.

12, 13. The temptation (Matthew 4:1; Luke 4:1). See on Mt. St. Mark alone has the graphic touch that He was 'with the wild beasts.'

14, 15. Arrest of John and beginning of the Galilean ministry (Matthew 4:18; Luke 4:14; John 4:1-3). See on Mt.

16-20. Call of Simon, Andrew, James, and John (Matthew 4:18, cp. Luke 5:1). See on Mt.

21-28. A demoniac healed in the synagogue at Capernaum (Luke 4:31). A striking point in this miracle is the testimony of the demon to Christ's Messiahship, which, however, He refused to accept. If the possession was real, the demon's confession of Christ as 'the Holy One of God' was probably extorted by fear. If the possession was not real, but imagined by the insane man, the confession was probably due to the man's instinctive sense that a person with supernatural powers was present, ready to heal him.

22. Taught] To teach with authority, as distinguished from mere exhortation, was only allowed to those who had received rabbinical ordination. Christ was probably allowed to teach, like John, as a prophet, not as a rabbi.

24. What have we, etc.] The plural is generally understood to prove the actual existence of the indwelling evil spirit. At the same time, it is a well-known fact that if an insane person is the victim of a delusion, he adapts all his words and actions to accord with it. If the insane person believed that he was possessed by a devil, he would be likely to speak in the plural. The Holy One of God] see John 6:69.

25. It was not expedient that Christ or the apostles should receive what was generally supposed to be diabolical testimony (Matthew 10:25; Matthew 12:24). 

26. Torn] better, 'convulsed.'

27. What new doctrine] RV 'A new teaching.'

29-34. Healing of Simon's wife's mother and others (Matthew 8:14; Luke 4:38). See on Mt. Observe St. Mark's graphic touch, And all the city was gathered together at the door.
35-39. Tours through Galilee (Luke 4:42). See on Matthew 4:23.

35. Prayed] To spend a night, or a great part of a night, in prayer, was our Lord's way of preparing for preaching (Mark 1:38), for working miracles (Mark 9:29), and for other important actions, such as the choice of the Twelve (Luke 6:12).

40-45. The leper cleansed (Matthew 8:1; Luke 5:12). See on Mt.

45. (Peculiar to Mk.) It explains the reason why Jesus so often enjoined secrecy on those who were healed. He was afraid that the popular enthusiasm would lead to political complications.

02 Chapter 2 
Verses 1-28

The Sick of the Palsy
1-12. Healing of the palsied man (Matthew 9:9; Luke 5:27). See on Mt.

13-17. Call of Levi (Matthew 9:9; Luke 5:27). See on Mt.

16. The scribes and Pharisees] RV 'the scribes of the Pharisees': implying that some scribes were Sadducees, though this was rare.

18-22. The controversy on fasting (Matthew 9:14; Luke 5:33). See on Mt.

21. New cloth] RV 'undressed cloth.' Else the new piece] RV 'else that which should fill it up, taketh from it, the new from the old, and a worse rent is made.'

22. Old bottles] RV 'old wine-skins.' And the wine is spilled] RV 'and the wine perisheth and the skins: but they put new wine into fresh wine-skins.'

23-28. Plucking the ears of corn on the sabbath (Matthew 12:1; Luke 6:1). See on Mt.

26. In the days of Abiathar the high priest] RV 'when Abiathar was high priest.' A well-known difficulty, for Ahimelech seems to have been the high priest at this time. 'The whole expression, which occurs neither in Mt nor Lk, is omitted by a very important group of authorities, and may be an editorial note' (Swete). If it be retained, it is not to be regarded as a mere blunder, but as a deliberate inference from the somewhat conflicting data of the OT. For whereas in 1 Samuel 21:1; Ahimelech appears as high priest, and is shortly afterwards slain by Saul for his friendship with David (1 Samuel 22:16), in 2 Samuel 8:17; 1 Chronicles 18:16; 1 Chronicles 24:6 he appears long after his supposed death, officiating in the priesthood together with Zadok, and is represented as the son, not the father of Abiathar. St. Mark's expression is, therefore, quite in harmony with one of the two conflicting OT. accounts. Such confusions of proper names are not uncommon in the OT.

03 Chapter 3 
Verses 1-35

Choice of the Twelve
1-6. The withered hand (Matthew 12:9; Luke 6:6). See on Mt. 

6. Herodians] see on Matthew 22:16.

7-12. Withdrawal of Jesus. Multitudes healed. See on Matthew 12:15-17. St. Mark's account is much fuller. Observe here (a) the extraordinary sensation made by the appearance of Jesus, as shown by the great distances from which the multitudes were drawn; (b) the enormous number of cures, without any allusion to failures. Clearly the miracles recorded are only a very small proportion of the miracles performed.

8. Idumaea] The district S. of Judæa and the Dead Sea. Beyond Jordan] This district, like Tyre and Sidon, was mainly Gentile, and it is possible that among those healed were some Gentiles.

10. Plagues] lit. 'scourges,' diseases being regarded as a divine chastisement. 

11. Thou art the Son of God] i.e. 'the Messiah.' See on Mark 1:21-28.

13-19a. Choice of the Twelve (Matthew 10:2; Luke 6:12). See on Mt.

17. Boanerges] The sons of Zebedee are so named from their vehement character, and perhaps also from their powerful eloquence (cp. Mark 9:38; Mark 10:37; Luke 9:53-56). So Virgil speaks of 'the twin Scipiadæ, those two thunderbolts of war.' The form Boanerges is corrupt and its derivation doubtful. Probably it stands for the Heb. Bʾne regesh, 'sons of tumult.' Regesh means 'thunder' in Arabic, and it may have done so (though there is no clear evidence that it did) in Hebrew and Aramaic.

18. The Canaanite] RV 'the Cananæan' or 'zealot': see on Matthew 10:4.

19b-30. Christ is accused of dealings with Beelzebub (Matthew 12:22). See on Mt.

19. An house] perhaps Simon's. 

20. A graphic touch derived from the personal reminiscences of Peter. 

21. His friends] From Mark 3:31 they appear to have been His mother and brethren. 'There is both a logical and chronological relation between this attitude of our Lord's family and this new phase of the opposition of the scribes. The logical relation is found in the language of the two. His family said “He is beside Himself” the scribes said, “He is possessed by the devil himself.” It is not, however, implied at all that His family was in sympathy with the scribes, their apprehension being simply that His mind was unsettled, and that He needed to be put under restraint. This lack of human sympathy with Him led Jesus to point out the higher reality of spiritual relationship and association' (Gould). The Fourth Gospel agrees with the synoptists in representing the 'brethren' as unbelievers and altogether unsympathetic (John 7:5). Only their anxiety, not their unbelief, is to be attributed to the Virgin mother: see John 2:3.

31-35. His mother and His brethren (Matthew 12:46; Luke 8:19). See on Mt, and on Mark 3:21.

04 Chapter 4 
Verses 1-41

Parable of the Sower. Stilling the Tempest
1-9. Parable of the Sower (Matthew 13:1; Luke 8:4). See on Mt.

10-20. The parable interpreted (Matthew 13:10; Luke 8:9). See on Mt.

21-25. Further remarks upon teaching by parables (Luke 8:16-18). Omitted by Mt, who introduces these sayings in other connexions, viz. Matthew 5:15; Matthew 7:2; Matthew 10:26, which see.

21. A candle] RV 'the lamp.' A bushel] RV 'the bushel.' A bed] RV 'the bed.' A candlestick] RV 'the stand.' St. Matthew introduces this saying into the Sermon on the Mount (Matthew 5:15). There it bids the disciples give to the world the light of a good example. Here it bids them enlighten the world by their teaching. 

22. For there is nothing hid] 'Our Lord corrects a false impression which might have arisen from the mention of a mystery (Mark 4:11). If the gospel was for a moment treated as a secret, it was so only because this temporary secrecy was essential to its successful proclamation after the Ascension. Those to whom the secret was now confided were charged with the responsibility of publishing it then' (Swete). See further on Matthew 10:26, where the saying recurs. 23. See on Matthew 11:15. 

24. Take heed what ye hear (AV, RV). The context, however, requires that this should be rendered 'Understand (weigh well the meaning of) what ye hear,' a quite possible rendering. With what measure ye mete] i.e. 'ye measure.' 'In that measure in which you measure your attention to My teaching, in the same measure will spiritual understanding be measured unto you' (Euthymius). This proverb occurs in several connexions (Matthew 7:2; Luke 6:38 q.v.). 

25. To the diligent student of divine truth more of divine truth shall be revealed. The slothful student shall not only learn no more, but shall even forget what he already knows. In Matthew 13:12; Matthew 25:19, the context being different, these words have a different meaning.

26-29. The seed growing secretly (the only parable peculiar to Mk). Tatian in his 'Diates-saron' places it immediately before the Tares. Such a position for it is suitable, but it is wrong to regard it, with Weiss, as only an imperfect and mutilated version of that parable.

The point of the parable is not so much the secret invisible energy of the seed, or divine Word, as that of the earth into which the seed falls, i.e. the moral and spiritual nature of man. The seed of Christianity will grow, because the soil into which it will fall is suitable to nourish it. The human soul is 'naturally Christian' (Tertullian), and Christianity is the 'natural religion.' Christianity can, therefore, propagate itself without human effort, and often does so.

26. A man] i.e. the apostles and other preachers of the gospel. Cast seed] i.e. preach the gospel by word or example. The ground] i.e. the souls of men.

27. Sleep, and rise] i.e. ministers of the gospel having preached the word are to pursue their ordinary employments without undue anxiety. Visible results may be slow, but the seed is sure to germinate, because the soul of man is specially fitted by God to receive it, and will by its own spiritual activity cause it at last to bear fruit. Christ does not, however, discourage due pastoral care. Though the earth brings forth of herself, 'this does not exclude due cultivation, and rain from heaven, and sunshine' (Bengel).

28. First the blade, etc.] Therefore missionaries who have no results to show, are not to be discouraged. In India at present, few converts are made, but the seed is being sown, and the time of the harvest will come.

29. The harvest] is an earthly harvest. It is gathered in Christian lands, when a faithful pastor, after long waiting, gathers in a harvest of true penitents and genuine servants of Christ. It is gathered in heathen lands, when the hindrances to the gospel are at last removed, and the people ask for baptism. Many, however, regard 'the harvest' here as that at the end of the world.

30-32. The grain of mustard seed (Matthew 13:31; Luke 13:18). See on Mt.

33, 34. Matthew 13:34, Matthew 13:35. See on Matthew 13:10-17.

35-41. Stilling the storm (Matthew 8:18, Matthew 8:23-27; Luke 8:22). See on Mt. St. Mark's graphic details should be noticed—' the other boats with Him,' Mark 4:36, and 'the pillow (cushion) in the stern,' Mark 4:38.

05 Chapter 5 

Verses 1-43

The Gadarene Demoniac. Jairus' Daughter
1-20. The Gadarene (Gerasene) demoniac (Matthew 8:28; Luke 8:26). See on Mt; Mk's account is much the fullest.

1. Gadarenes] RV 'Gerasenes.'

9. Mk and Lk (not Mt) state that the man called himself 'Legion,' because he believed himself to be possessed by numerous devils.

18-20. Our Lord thought the quiet of home life better for the man than the excitement of going about with Him. He told him to proclaim the miracle, because in this mainly Gentile district there was no danger of popular excitement. 

20. Decapolis] see on Matthew 4:25.

21-43. The woman with the issue, and Jairus' daughter (Matthew 9:18; Luke 8:40). See on Mt.

30. Knowing that virtue (peculiar to Mk and Lk). 

37. Mk and Lk (not Mt) mention that Peter, James and John witnessed this miracle. These three were also privileged to be present at the Transfiguration and the Agony in Gethsemane.

41. Talitha cumi] (peculiar to Mk). St. Mark heard from St. Peter's lips the exact Aramaic words spoken by Jesus.

06 Chapter 6 

Verses 1-56

Visit to Nazareth. Mission of the Twelve. Execution of the Baptist. Feeding of the Five Thousand. Walking on the Sea
1-6. Visit to Nazareth (Matthew 13:54).

3. Is not this the carpenter?] Mt 'Is not this the carpenter's son?' Baur, Bleek, Renan, and Hilgenfeld regard St. Mark's version of this expression as a proof that he was acquainted with the Virgin Birth. 'Mark tolerates not the paternity of Joseph even in the mouth of Nazarenes' (Hilgenfeld). Most scholars dispute the inference.

It is not quite certain whether Jesus was a carpenter or a smith. The Greek word may mean either. According to an ancient tradition He made ploughs and yokes.

Celsus (160 a.d.) derides the mean and servile occupation of Jesus, but manual work was honoured among the Jews. 'It is incumbent,' said the rabbis, 'on the father to circumcise his son, to redeem him, to teach him the Law, and to teach him some occupation.' Rabbi Judah said, 'Whosoever teacheth not his son to do some work, is as if he taught robbery.' Rabbi Meir said, 'Let a man always endeavour to teach his son an honest trade.'

5. He could there do] This expression, as presenting an apparent difficulty to faith, is more original than St. Matthew's 'He did not there many mighty works.' Of course the inability was moral. Jesus required faith in those who were to be healed, or in persons connected with them, and only in a very few cases waived this requirement (John 5:13).

7-13. Mission of the Twelve (Matthew 10:1; Luke 9:1). See on Mt. 

13. Anointed] cp. James 5:14.

14-29. Herod and Jesus. Execution of the Baptist (Matthew 14:1). See on Mt: cp. Luke 9:7.

20. Observed him] RV 'kept him safe.' He did many things] RV 'he was much perplexed.' Herod's conscience was uneasy.

21. High captains] RM 'or, military tribunes, Gr. chiliarchs.' Chief estates] RV 'the chief men.'

22. The daughter of.. Herodias] Hort, relying upon only five MSS, alters this into 'his daughter Herodias,' a reading which is clearly the blunder of some scribe, since it violates, as Weiss says, 'all history, all grammar, and the context.'

27. An executioner] AVmg. 'one of his guard.' The word is Latin, corresponding either to speculator, 'a watcher,' a soldier of the bodyguard, or spiculator, 'one armed with a javelin,' and so an executioner.

The word often occurs in rabbinical Hebrew in the sense of an executioner.

30-44. Return of the apostles. Feeding the five thousand (Matthew 14:13; Luke 9:10; John 6:1). See on Mt and Jn. The graphic touches in Mk should be noticed: 'Come ye yourselves apart,' etc.; 'no leisure so much as to eat'; 'as sheep not having a shepherd'; 'the green grass'; 'like garden beds.' These are reminiscences of the eyewitness Peter.

40. Ranks] i.e. groups, lit. 'garden-beds.'

45-52. Walking on the sea (Matthew 14:22; John 6:15). See on Mt and Jn.

53-56. Miracles in the land of Gennesaret (Matthew 14:34). See on Mt.

07 Chapter 7 

Verses 1-37

Eating with Unwashed Hands. the Syrophoenician Woman. Healing of a Deaf Man
1-23. Eating with unwashed hands (Matthew 15:1). See on Mt.

3, 4. A note added by St. Mark for the benefit of his Gentile readers, who would not be familiar with Jewish customs. St. Matthew's Jewish readers needed no such explanation. 

3. Wash their hands oft] lit. 'wash their hands with the fist.' The Jewish custom was to wash the hands up to the wrist, and that is probably the meaning here, although it is hard to extract it from the present (perhaps corrupt) Gk. text. Wetstein thinks that 'a fist' is the minimum quantity of water (¼ of a hin, or pint), which was allowed for washing the hands. 'A quarter of a hin of water is the quantity appointed for one man's hands.' The AV, amending the text, reads, 'Except they wash their hands oft.' RV gives 'diligently,' a possible conjecture.

4. Except they wash] lit. 'baptise themselves.' The Jews carefully distinguished 'washing' the hands, i.e. pouring water over them, from 'baptising' or dipping them. In Mark 7:3 pouring water over them is meant; but here, after a visit to the market-place, in which all kinds of defilement would be met with, dipping them is regarded as necessary. Dipping the hands was performed before meals, washing at meal-times. Washing of cups, etc.] The details are too intricate to be given here. In some cases the articles were washed, in others only sprinkled. The 'cup' is the Lat. sextarius = 1 pint. And of tables] rather, 'of beds,' or, couches for reclining at dinner.

11. Corban] see on Matthew 15:5.

19. Purging all meats] RV 'This he said, making all meats clean': see on Matthew 15:1-20.

24-30. The Syrophœnician woman (Matthew 15:21). See on Mt.

31-37. The deaf man with an impediment in his speech (peculiar to Mk). This miracle is selected by Mk for its unusual character. Usually our Lord healed instantaneously, here by stages: usually by a word, here by material means. The reason for the difference of treatment must be sought in the spiritual state of the sufferer. The miracle was done privately that the man, in the absence of the multitude, might be able to concentrate his attention. Jesus made use of the language of signs, because the man was deaf. He put his fingers in His ears, indicating that He would pierce through the obstruction. He touched His tongue, indicating that He would remove the impediment in his speech. Having thus produced faith in the man, He worked the miracle, Edersheim thinks that our Lord used this elaborate process because the man was a Gentile, and, therefore, was with more difficulty brought to believe and to understand.

31. Tyre] see on Matthew 15:21.

33. Spit] RV 'spat': see John 9:6. 'He spat on his tongue, using a means of healing accepted in popular opinion of Jew and Gentile. The use of saliva for cures is universally recognised by the rabbis' (Edersheim).

34. Sighed] moved by the afflictions of humanity. Ephphatha] Here, as often, St. Mark, following St. Peter, preserves the actual Aramaic expression of our Lord: cp. Mark 5:41.

The ceremony of 'opening the ears,' i.e. touching them with saliva and saying ʾEphphatha, Be opened,' was introduced into the Baptismal service probably in the 4th cent.

08 Chapter 8 

Verses 1-38

Feeding the Four Thousand. The Sign from Heaven. Healing of a Blind Man. Confession of Peter
1-10. Feeding the four thousand (Matthew 15:32). See on Mt.

11-13. A sign from heaven sought (Matthew 16:1). See on Mt.

14-21. A warning against the leaven of the Pharisees and of Herod (Matthew 16:4). See on Mt.

22-26. A blind man healed at Bethsaida (peculiar to Mk, and selected, like the healing in Mark 7:32, for its unusual features). The man was healed in stages, probably because his faith was imperfect. Jesus first strengthened his faith by partly healing him, and then, when his faith was adequate, completed the cure.

22. Bethsaida] see on John 1:49. 

23. Spit] see on Mark 7:33. put his hands] cp. Mark 9:18.

24. I see, etc.] RV 'I see men; for I behold them as trees walking.' Medical testimony agrees with the process here described. Cheselden says of a patient of his who, having been born blind, recovered his sight, 'When he first saw, he knew not the shape of anything, nor any one thing from another, however different in shape or magnitude.'

26. Neither go, etc.] RV 'Do not even enter into the village.' 

27-9:1. Confession of Peter (Matthew 16:13; Luke 9:18). See on Mt.

09 Chapter 9 

Verses 1-50

The Transfiguration. An Epileptic Healed. Prediction of His Death
2-8. The Transfiguration (Matthew 17:1; Luke 9:28). See on Mt.

9-13. A question about Elijah. See on Matthew 17:9-13.

14-29. An epileptic healed (Matthew 17:14; Luke 9:37). See on Mt.

23. If thou canst believe] RV 'If thou canst! All things,' etc. 

29. By prayer and fasting] RV omits 'and fasting,' but the evidence for it is strong.

30-32. Prediction of the Passion (Matthew 17:22; Luke 9:43). See on Mt.

33-37. The controversy as to which should be greatest.(Matthew 18:1; Luke 9:46). See on Mt.

38-40. The man casting out devils in Christ's name (Luke 9:49). The apostles report that a private Christian, who had not been called to the apostolic office ('he followeth not with us,' Lk), and had received no definite commission from Christ to work miracles, as the apostles had (Mark 3:15), was nevertheless casting out devils in Christ's name. Jealous for the privileges of their newly acquired office, they forbade him, but Christ says that they ought to have welcomed his help. Cp. the history of Eldad and Medad (Numbers 11:26), where Moses rebukes Joshua for the same jealous attitude. The lesson is that the spiritual gifts of the laity ought to be fully developed and utilised for the good of the Church, and that the clergy ought to welcome and not be jealous of their help.

38. John] The name only in Mark. The fiery temperament of Boanerges here comes out.

39. That can lightly speak evil of me] RV 'and be able quickly to speak evil of me.' The success of the man's ministry proved the genuineness of his faith. If he had been an enemy of Jesus, he could not have worked the miracles: see Acts 19:13. 

40. For he that is not against us is on our part] Much to be preferred is the more pointed version of Lk, which is also strongly attested here: 'For he that is not against you is for you' (Lk RV). The meaning is, The man, though without your apostolic commission, was doing, and doing successfully, the very same benevolent work that you were doing. You ought, therefore, to have esteemed him a friend and a helper, not an enemy. A jealous and exclusive spirit is unworthy of the ministers of Christ.

41-50. On offences (Matthew 18:6; Luke 17:1). See on Mt. 

41. See on Matthew 10:42. 

44, 46. These vv. (which are identical with Mark 9:48) are omitted by the best modern authorities.

48. Where their worm dieth not] Isaiah 66:24. Literally, the worm is the maggot bred in putrefying substances (Exodus 16:20; Isaiah 14:11; Acts 12:23). Figuratively it stands for the moral corruption and degradation which follow upon a long course of wilful sin, and ultimately issue in eternal death. The lost soul, being at length hopelessly corrupt, and loathsome even to itself, has its own hell within it.

49. For every one shall be salted with fire] The conclusion of this v. (and every sacrifice shall be salted with salt) is omitted by the RV, but is too strongly attested to be safely rejected. The saying is a most difficult one, and there are about twenty different interpretations. The probable meaning is, Every believer shall be 'salted,' i.e. purified and prepared for eternity, by the 'fire' of discipline, i.e. by the struggles with the flesh (Mark 9:43), and other afflictions and temptations of this life; and 'every sacrifice,' i.e. every person, who presents himself, his soul, and body, to be a reasonable, holy, and living sacrifice to God, shall be 'salted,' i.e. purified and prepared for eternity, by the salt of divine grace. The 'salt' here is the salt of the new covenant, i.e. the grace which is given to believers in. Christ: see Leviticus 2:13.

50. Salt is good] 'Divine grace is good, but if the divine grace given to you as Christians dies, owing to your neglect to use it, how will you revive it? Preserve and make due use of the divine grace given to you, especially the grace of charity, and thus you will be at peace with one another.' In Matthew 5:13, by an easy transference, the apostles themselves are called 'salt,' as possessing divine grace. Among the ancients salt was an emblem of wisdom and of friendship. To the latter signification our Lord alludes when He says, 'Have peace one with another.'

10 Chapter 10 

Verses 1-52

The Question of Divorce. The Rich Young Man. Blind Bartimæus
1-12. The question of divorce (Matthew 19:3). See on that passage, and on Matthew 5:32. St. Mark represents our Lord as prohibiting divorce absolutely, without mentioning any exception.

1. See on Matthew 19:1 : cp. Luke 17:11.

13-16. The blessing of little children (Matthew 19:13; Luke 18:15). See on Mt.

17-22. The rich young man (Matthew 19:16; Luke 18:8). See on Mt.

17. Good Master] Mk and Lk represent the young man as saying, 'Good Master, what shall I do that I may inherit eternal life?' and Jesus as replying, 'Why callest thou me good?' etc.; whereas Mt represents the young man as saying, 'Master, what good thing shall I do, that I may have eternal life?' and Jesus as replying, 'Why askest thou me concerning that which is good?' etc. (RV). The true version is clearly that of Mk and Lk. The author of Mt (or perhaps an early scribe, for there is considerable reason for thinking that the original text of Mt agreed with Mk and Lk) altered the text slightly, to prevent the reader from supposing that Christ denied that He was good.

18. Why callest, etc.] RV 'Why callest thou me good? None is good save one, even God.' Since Jesus declares Himself, and is repeatedly declared by others to be sinless (John 6:61; John 8:46; John 14:30; 1 Peter 2:22; 1 John 3:5, etc.), this cannot mean that He was not good, but that for some reason or other on the present occasion He refused the title. (1) According to some He refused it, because in the sense in which it was offered, it was unequal to His merits and His claims. The young man, they think, called Him good, in the sense in which he would have called any eminent Rabbi good, whereupon our Lord pointedly remarked that only God is good, meaning, 'If you call me good in the same sense in which God is good, I am willing to accept it, but if you call me good in a merely human sense I reject it as insufficient.' (2) The other view is that the human nature of Christ, although 'sinless' during the whole of His earthly life, was not 'good' in the absolute sense. He advanced in 'goodness.' Passing through the different stages of a truly human experience, He acquired by conscious effort the virtues proper to each. He learned obedience (Hebrews 5:8), and was perfected through sufferings (Hebrews 2:10). He was truly tempted as we are, yet without sin (Hebrews 2:18; Hebrews 4:15), and maintained His virtue by prayer and constant watchfulness (Hebrews 5:7; Matthew 14:23.). God, however, is 'good' absolutely. He can neither be tempted of evil nor advance in goodness. It is only as God, not as man, that Christ is 'good' in the absolute sense.

23-31. The perils of riches. The reward of those who despise them (Matthew 19:24; Luke 18:24). See on Mt.

30. For their temporal losses they will have a hundredfold return in spiritual blessings, including holy fellowship with saints and angels. 'Houses' and 'lands' perhaps stand for rich spiritual possessions. If their literal meaning is to be pressed, our Lord indicates that, owing to the prevailing spirit of brotherly love, which issued in the apostolic communism, Christians would enjoy their houses and lands in common, as members of one family.

Persecutions] A startling word in the midst of a shower of blessings. Yet persecutions are often, to a Christian, the greatest blessing of all.

32-34. The passion predicted (Matthew 20:17; Luke 18:31). See on Mt.

35-45. The ambition of James and John (Matthew 20:20). See on Mt.

46-52. Blind Bartimæus (Matthew 20:29; Luke 18:35). See on Mt. The name of the blind man (Bartimæus lit. 'son of Timæs') is given only by Mk.

11 Chapter 11 

Verses 1-33

Jesus rides into Jerusalem. The Fig Tree. Cleansing the Temple; Christ's Authority Challenged
1-11. The entry into Jerusalem (Matthew 21:1; Luke 19:29; John 12:12). See on Mt and Jn.

10. Blessed be the kingdom of our father David] These words, peculiar to Mk, show that the people expected Him to set up an earthly kingdom like David's, and that immediately.

12-14. Cursing of the fig tree (Matthew 21:18). See on Mt.

15-19. Cleansing of the temple (Matthew 21:12; Luke 19:45). See on Mt and on John 2:13.

16. Any vessel] This prohibition is peculiar to Mk. The people make a thoroughfare through the Temple, carrying with them baskets, household utensils, etc. 

17. Of all nations] These words, though found in Isaiah 56:7, are recorded only by Mk. They show that our Lord distinctly contemplated the call of the Gentiles.

20-26. The withering of the fig tree. The power of faith (Matthew 21:20). See on Mt.

25. This v. does not occur in the parallel passage in Mt, but there is something similar in the Sermon on the Mount (Matthew 6:14).

Stand] The customary attitude of prayer: see on Matthew 6:5.

26. This v. is omitted by many modern critics; but there is considerable evidence for its retention: cp. Matthew 6:15; Matthew 18:35.

27-33. Christ's authority to teach (Matthew 21:23; Luke 20:1). See on Mt.

12 Chapter 12 

Verses 1-44

Various Incidents and Discourses in the Temple
1-12. The wicked husbandmen (Matthew 21:33; Luke 20:9). See on Mt.

13-17. The tribute money (Matthew 22:15; Luke 20:20). See on Mt.

18-27. The Sadducees and the Resurrection (Matthew 22:23; Luke 20:27). See on Mt. 

26. In the bush] RV 'in the place' (i.e. passage) 'concerning the bush.'

28-34. The great commandment (Matthew 22:34). See on Mt.

35-37. Is Christ the son of David (Matthew 22:41; Luke 20:41). See on Mt.

38-40. Warning against the scribes (Luke 20:45). Mt inserts at this point a long and severe discourse against the scribes and Pharisees (Matthew 23:1).

38. Cp. Matthew 23:6; (Matthew 23:14). Long clothing] (lit. 'stoles'). The word is used in LXX for priestly and royal robes, and in NT. for dress worn on festive occasions. Not the use, but the ostentatious use, of dignified costume is condemned by Christ. Salutations] see on Matthew 23:7. 

39. Uppermost rooms, etc.] RV 'chief places at feasts.' If there were three on a couch, the chief guest lay in the middle. If there were two on a couch, he lay on the right side. 

40. Devour widows' houses] Devout women were accustomed to contribute to the support of famous rabbis (Mark 15:41; Luke 8:2), and our Lord probably here refers to the abuse of such generosity. But inasmuch as the scribes and Pharisees were the rulers and judges of the nation, He may refer to their corruption and rapacity in the administration of justice, whereby they oppressed the poor.

41-44. The widows' mite (Luke 21:1).

41. The treasury] According to the Talmud there were in the Court of the Women thirteen chests for offerings called 'Trumpets,' from which three times in the year, before the three chief feasts, the money was transferred to the treasury called Corbanas. Each was marked with the object to which the offerings it received were to be devoted, e.g. temple expenses, sacrifices, oil, wine, incense, sacred vessels, etc. Cp. John 8:20. Money] bit. 'brass.' Perhaps small copper coins, such as the as and quadrans, are meant (Matthew 5:26; Matthew 10:29).

42. A (lit. 'one') poor widow] cp. Matthew 21:18 : 'one fig tree.'

42. Two mites] lit. 'two lepta, which make a quadrans.' The lepton was a Greek coin, the smallest in circulation, equivalent to of a denarius, or ⅓ of a farthing. The widow offered two, because the rabbis forbade a single lepton to be placed in the almschest.

43. Hath cast more in] i.e. more in proportion to her means, and so has pleased God more. 'A certain woman offered a handful of wheat meal, and the high priest despised her, saying, How worthless this is to eat, how worthless to offer. But in a dream it was revealed to him. Despise her not, for it is the same as if she had offered her soul (or, life)' (The Talmud). 'Liberality is estimated according to a man's substance' (Aristotle).

13 Chapter 13 

Verses 1-37

Great Prophecy of the Fall of Jerusalem and of the End of the World
1-37. Christ's great prophecy (Matthew 24:1; Luke 21:5). See on Mt.

14. Spoken of by Daniel the prophet] RV rightly omits these words. Let him that readeth understand] Words of the evangelist, not of Jesus, intended to warn Palestinian readers to watch carefully for the fulfilment of this sign, and immediately afterwards to flee for their lives. They do not necessarily indicate, as some think, that the fulfilment was already imminent, and that therefore the date of the Gospel is as late as 66-70 a.d. See on Matthew 24:15.

32. Neither the Son] This is the true reading not only here, but in Matthew 24:36, where it has been altered in many MSS, probably as being a difficulty to faith. Rightly to understand it, we must remember that Jesus possessed two complete and perfect natures, the divine and the human. In His divine nature He knew all things whatsoever, but in His human nature He knew only such things as He willed to know. And since it was not expedient that we should know the day and the hour of the Last Judgment, He willed to be ignorant of it. This avowed ignorance implies no limitation of Christ's divine nature. Christ had no will but His Father's. When the Father willed to withhold from Him any of His designs, His will was to be ignorant.

The Arians taught that the Son was ignorant even in His divine nature, but Athanasius replied, 'But lovers of Christ recognise that the Word did not say, “I know not,” as being the Word, for He knew; but He thus indicated His humanity, showing that ignorance is part of human nature.'

14 Chapter 14 

Verses 1-72

The Last Supper. Arrest and Trial of Jesus
1, 2. A council of the Priests against Jesus (Matthew 26:1; Luke 22:1). See on Mt.

3-9. The anointing at Bethany (Matthew 26:6; John 12:1). See on Mt and Jn.

10, 11. Judas betrays Jesus (Matthew 26:14; Luke 22:3). See on Mt.

12-16. Preparations for the Last Supper (Matthew 26:17; Luke 22:7). See on Mt.

17-26. The Last Supper (Matthew 26:20; Luke 22:14; John 13-17; 1 Corinthians 11:23). See on Mt, Lk, Jn, 1 Cor.

24. The new testament] RV 'the covenant.' RM 'Some ancient authorities insert new.'

27-31. Jesus foretells Peter's denial. See on Matthew 26:31, where the other references are given.

30. Before the cock crow twice] 'Twice' is omitted by important ancient authorities, and is open to some doubt. The other three evangelists speak of only one crowing of the cock.

32-42. Agony in Gethsemane (Matthew 26:36; Luke 22:40 : cp. John 18:1). See on Mt.

36. Abba] Aramaic for 'father.' Peculiar to Mk.

43-50. Arrest of Jesus (Matthew 26:47; Luke 22:47; John 18:2). See on Mt and Jn.

51, 52. The young man who followed. The incident being peculiar to St. Mark, and a quite unimportant one, it is often supposed by modern commentators that the young man was the evangelist himself. Mark's mother certainly lived in Jerusalem (Acts 12:12). Other conjectures are St. John, James the Lord's brother, or a resident in the house where the last supper had been eaten.

51. A linen cloth] probably a night-dress, but J. Lightfoot thinks that it was a tallith: (i.e. the large or synagogue tallith: see on Matthew 23:5), which the young man, for ascetic purposes, wore as his only garment.

53-65. Trial of Jesus (Matthew 26:57; Luke 22:54, Luke 22:66). See on Mt and John 18:12.

58. I will destroy] Clearly the accusation was that Jesus had plotted to burn or otherwise destroy the Temple. Much less satisfactory is St. Matthew's version, 'I am able to destroy the Temple.' The words, 'that is made without hands,' and 'another made without hands,' are peculiar to Mk. Westcott and Hort give in their margin the remarkable reading, 'but in three days I will effect the resurrection of another (Temple) made without hands.' See on Matthew 26:61; John 2:19
66-72. Peter denies Jesus (Matthew 26:69; Luke 22:55; John 18:15, John 18:25). See on Mt and Jn.

68. And the cock crew] Omitted by important ancient authorities, and rejected as an interpolation by Westcott and Hort and RM. See on Mark 14:30. 

72. The second time] Omitted by important ancient authorities; bracketed by Swete: see on Mark 14:30.

When he thought thereon] An expression of uncertain meaning, but the AV is probably right. Other interpretations:—'having covered his head' (Theophylact, Field), 'he began to weep'; 'he wept vehemently'; 'when he had set his eyes on Jesus, he wept'; 'when he had rushed outside, he wept.'

15 Chapter 15 

Verses 1-47

The Trial Before Pilate. The Crucifixion
1-15. Trial before Pilate (Matthew 27:1, Matthew 27:11; Luke 23:1, Luke 23:13; John 18:28). See on Mt and Jn. For the trial before Herod see on Luke 23:6.

16-20. The mockery (Matthew 27:27). See on Mt.

16. Prætorium] see on John 18:28.

21-41. The Crucifixion (Matthew 27:31; Luke 23:26; John 19:16). See on Mt, Lk, Jn.

21. Alexander and Rufus] These names occur only in Mk. They were clearly Christians of eminence, well known in the Roman Church for which this Gospel was composed. Rufus is probably the Rufus of Romans 16:13, where he is called 'chosen in the Lord.' Who Alexander was, is unknown. It is unlikely that he is identical with any of the other Alexanders mentioned in NT. (Acts 19:33; 1 Timothy 1:20; 2 Timothy 4:14).

28. Nearly all modern editors omit this v. It is generally regarded as interpolated from Luke 22:37, which, however, is not parallel.

31. Himself he cannot save] RM 'Can he not save himself?'

40. The less] i.e. the little, generally identified with the son of Alphæus (Matthew 10:3).

42-47. Burial of Jesus (Matthew 27:57; Luke 23:50; John 19:38). See on Mt and Jn.

43. Waited for the kingdom of God] cp. Luke 2:25, Luke 2:38. This, which is also St. Luke's expression, answers to St. Matthew's, 'who also himself was Jesus' disciple.' Joseph had discovered the King of the Kingdom for which he waited.

44. Whether, etc.] RM 'Whether he were already dead.'

47. Mary the mother of Joses] lit. 'Mary of Joses' (or 'of Joseph,' for that spelling is also strongly supported). Who was this Mary? She can hardly be the same as the 'Mary of James' in Mark 16:1, for the evangelist (even if drawing from different sources) would hardly describe the same woman as 'of Joses' and 'of James' in two consecutive verses. Nor is it easy to identify her with Mary the mother of James and Joses (Mark 15:40). She is not called 'Mary the another of James and Joses,' or even 'Mary of James and Joses,' but simply 'Mary of Joses' (or 'Joseph'). Hence it is most natural to translate, 'Mary the daughter of Joses' (Joseph), and to regard her as the daughter (or just possibly the wife) of Joseph of Arimathæa, or of some unknown Joses (Joseph).

16 Chapter 16 

Verses 1-20

The Resurrection
1-8. The women at the tomb, and the angel (Matthew 28:1; Luke 24:1; John 20:1). See on Mt and Jn.

1. Mary the mother of James] lit. 'Mary of James,' i.e. probably 'Mary daughter of James,' or just possibly 'Mary wife of James.' She is perhaps the same as Mary the mother of James and Joses, Mark 15:40.

9-20. Conclusion of the Gospel. One uncial MS gives a second termination to the Gospel as follows: 'And they reported all the things that had been commanded them briefly (or immediately) to the companions of Peter. And after this Jesus Himself also sent forth by them from the east even unto the west the holy and incorruptible preaching of eternal salvation.' Internal evidence points definitely to the conclusion that the last twelve vv. are not by St. Mark. For, (1) the true conclusion certainly contained a Galilean appearance (Mark 16:7 cp. Mark 14:28), and this does not. (2) The style is that of a bare catalogue of facts, and quite unlike St. Mark's usual wealth of graphic detail. (3) The section contains numerous words and expressions never used by St. Mark. (4) Mark 16:9 makes an abrupt fresh start, and is not continuous with the preceding narrative. (5) Mary Magdalene is spoken of (Mark 16:9) as if she had not been mentioned before, although she has just been alluded to twice (Mark 15:47; Mark 16:1). (6) The section seems to represent not a primary tradition, such as Peter's, but quite a secondary one, and in particular to be dependent upon the conclusion of St. Matthew, and upon Luke 24:13.

On the other hand, the section is no casual or unauthorised addition to the Gospel. From the 2nd cent, onwards, in nearly all manuscripts, versions, and other authorities, it forms an integral part of the Gospel, and it can be shown to have existed, if not in the apostolic, at least in the sub-apostolic age. A certain amount of evidence against it there is (though very little can be shown to be independent of Eusebius the Church historian, 265-340 a.d.), but certainly not enough to justify its rejection, were it not that internal evidence clearly demonstrates that it cannot have proceeded from the hand of St. Mark.

The most probable account of the literary history of the section seems to be the following. The Gospel of St. Mark, being the first extensive and authoritative account of our Lord's life as distinguished from His discourses, attained at its first publication (55-60 a.d.) a considerable circulation, first in the W. and afterwards in the E. At that time it concluded with an account of the Galilean appearance, which is now only to be found in St. Matthew (Matthew 28:16). The subsequent publication of the First and Third Gospels, which incorporated practically its whole subject-matter, and were far more interesting as containing discourses, practically drove it out of circulation. When at the close of the apostolic age an attempt was made (probably in Rome) to collect the authentic memorials of the Apostles and their companions, a copy of the neglected Second Gospel was not easily found. The one that was actually discovered, and was used to multiply copies, had lost its last leaf, and so a fitting termination (the present appendix) was added by another hand. A recently discovered Armenian MS (1891) definitely ascribes the appendix to Ariston, i.e. probably Aristion, 'a disciple of the Lord' mentioned by Papias (130 a.d.).

Some think that the Gospel originally concluded at Mark 16:8; ('for they were afraid'), but this is unlikely. Such a conclusion would be unaccountably abrupt—more so in the Greek than in the English; and Mark 16:7; Mark 14:28 prepare the way for and anticipate a Galilean appearance.

9-11. Appearance to Mary Magdalene. See on John 20:14.

9. Seven devils] cp. Luke 8:2.

10. She went] cp. Luke 24:10; John 20:18. As they mourned and wept] cp. Luke 24:17. The author of the 'Gospel of Peter' (150 a.d., or earlier) must probably be added to the early witnesses to these twelve vv., for he writes, 'And upon all these things we fasted and sat mourning and weeping night and day until the sabbath... But we, the twelve disciples of the Lord, wept and were grieved.'

11. Believed not] This appendix lays great stress on the slowness of the apostles to believe (Mark 16:13-14). Cp. Matthew 28:17; Luke 24:11, Luke 24:25, Luke 24:37; John 20:25, John 20:27.

12, 13. Appearance to two disciples. They were walking to Emmaus: see Luke 24:13.

12. In another form] This is an explanation of the fact that Christ was not at first recognised. It differs somewhat from that of St. Luke, 'Their eyes were holden, that they should not know him' (Luke 24:16). 

13. Neither believed they them] Another slight discrepancy with St. Luke, who says (Luke 24:34) that when the two disciples reached Jerusalem they were greeted with the words, 'The Lord is risen indeed, and hath appeared to Simon.'

14-18. Appearance to the eleven. This is variously identified with the appearance on the evening of the resurrection day (Luke 24:36; John 20:19), and with the final interview (Acts 1:6). But Swete is probably right in thinking that after an allusion to the first appearance to the Eleven on Easter Day, the writer passes on to give a summary of the words of Jesus spoken on various occasions during the forty days.

14. Upbraided them] According to certain ancient MSS mentioned by Jerome (340-420 a.d.), the apostles thus replied to our Lord's reproaches: 'This age is the very essence of iniquity and incredulity, and on account of unclean spirits permits not the true virtue of God to be apprehended. Do Thou, therefore, now at this time reveal Thy justice (or, righteousness).'

15. Go ye into all the world] This seems part of the same charge as that mentioned Matthew 28:18. To every creature] RV 'to the whole creation.' A rabbinical expression for mankind in general.

16. Baptism is here declared necessary to salvation only for those who have heard the gospel message. It is not declared necessary for unevangelised heathen, or for those who have not attained the age of reason. Not the want of baptism, but contempt of it condemns a man. (For infant baptism, see on Matthew 19:13-15.) Damned] i.e. condemned.

17. New tongues] Some MSS omit 'new': see on Acts 2:4. The gift of miracles was given in order to assist the diffusion of the gospel at the very first. When Christianity was firmly planted, the gift of miracles was withdrawn.

18. Serpents] cp. Luke 10:19; Acts 28:3. Drink any deadly thing] There is no example in the NT., but St. John and Barsabas (Acts 1:23) are said in early tradition to have drunk a cup of poison unharmed. Lay hands on the sick] doubtless at the same time anointing them with oil (Mark 6:13; James 5:14).

19, 20. The Ascension (Luke 24:50; Acts 1:9, which see). 

19. On the right hand] the place of highest honour and power. 

20. Signs following] viz. the miracles mentioned in Mark 16:17, Mark 16:18.

